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the President of Adrian College, Michigan, " superficial," and not 
lovers of truth ! Materialism may not be true ; but it cannot be 
refuted by asserting that it is "an assumption, for the validity of 
which no form or degree of proof or evidence even can by any pos- 
sibility be offered, and which is affirmed absolutely to be false by 
the highest possible proof, the direct and immediate presentative in- 
tuitions of the Universal Intelligence " (p. 183). Dr. Mahan affirms 
that there is not, has not been, and can never be a conflict between 
science and religion ; that all science which seems to oppose religion is 
a cheat ; that the intuition of God and immortality is absolute and can- 
not be gainsaid. 

" Here is a form of evidence of the highest validity of the being and perfec- 
tions of God, of which no one can be destitute without infinite guilt. No 
one will affirm that the universe of matter and mind presents no evidence of 
this great truth. On the other hand, he cannot but be aware that there is 
absolutely no evidence of an opposite nature. What excuse can we have, 
then, for not acting in the line of such evidence, whether we may regard it as 
demonstrative or not, when such an infinite reality draws us in that direction, 
and such infinite interests may, to say the least, be involved in such action ; 
and when we thus act, the evidence that we are acting in the direction of the 
real perpetually accumulates upon us, (such being the harmony of our ac- 
tivity with the laws and adaptations of our entire mental nature,) till convic- 
tion becomes absolute, and doubt an impossibility. Let us only follow the 
necessary instincts and convictions of our minds, and begin to worship, to 
pray, and to obey the behests of our own consciences, as our own nature 
prompts us to do, as the direct commands of the Infinite and Perfect, and we 
have a perpetually growing intuition of the reality of the being of God, which 
is as the 'shining light,' continually dawning on to the 'perfect day.'" — p. 251. 

This remarkable paragraph is an instance at once of the style, the 
thought, and the method of the author. 

It is not pleasant to see that this cloudy and self-sufficient treatise is 
commended in the notices of the press as a suitable text-book for col- 
leges and schools. 



4. — The Human Element in the Inspiration of the Sacred Scriptures. 
By T. F. Curtis, D. D., late Professor of Theology in the Univer- 
sity at Lewisburg, Pa. New York : D. Appleton & Co. 1867. 
12mo. pp. 386. 

This treatise is the work of a Baptist professor of theology, who 
appears still to be in good standing with his own religious body. It is 
remarkable as a sign of the time rather than for new views or for ex- 
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hausfive argument. Here is a candid, honest, and devoted teacher in 
an evangelical sect who has come, in the exercise of his work as a 
teacher, to reject utterly the prevalent idea of the Bible as literally in- 
spired, or in any sense " infallible," and who now finds no inspiration 
of any kind, either in the. statements of the book or the souls of the 
writers, which guarantees their freedom from error. Thirty years ago 
the most liberal of the sects would have hesitated in approving such a 
volume. Now this view of inspiration finds general favor, or is very 
gently condemned. It is not proposed to cast the author out of the 
church, to deny him the Christian name, or to indict him for blasphemy. 
In substance, his view is not unlike that of Theodore Parker ; yet his 
work will not be classed with the works of that arch-heretic, or be 
enrolled for anathema in any Evangelical Index. 

The style of argument which Dr. Curtis prefers is that which Bishop 
Colenso has used with such great effect. He dwells most upon the 
discrepancies, the mistakes, the physical and numerical impossibilities 
recorded in the Biblical text, as proof that this cannot be the word of 
Deity, but only the words of errjng men. Neither the unscientific le- 
gends of the Genesis nor the varying accounts of the four Evangelists 
can be reconciled with the theory of a plenary Divine dictation. He 
shows that the popular view assumes what the Scriptures never claim 
for themselves : that it requires a perpetual miracle, — not only that 
the original Greek and Hebrew, but that all the translations, shall be 
inspired. This reduction to absurdity might have been carried much 
further. But he has carried the argument far enough for his purpose. 
He has amply proved his negative. 

In stating and explaining his positive view of inspiration, Dr. 
Curtis is not, as we think, so satisfactory. He fails to show what new 
faculty inspiration adds to ordinary human faculties, or how much 
more trustworthy is an inspired writer than any other writer. He 
does not point out distinctly the way in which a writer of history learns 
the facts of his history by inspiration, or a dogmatic writer receives 
instruction from on high in the matter of his doctrines. Inspiration, 
as he presents it, seems to be a vague influence upon the mind, or, 
rather, upon the will, giving only more conscientiousness and fidelity 
both in seeking and in uttering what is believed to be the truth. 

Dr. Curtis gives no general and external test by which inspired men 
are to be distinguished from other men. We have no talk in his book 
about " credentials," and he does not insist that physical signs and won- 
ders are necessary or decisive proof that any teacher is directly sent of 
God. He leaves us to infer that the claim of the Roman Church that 
inspiration is perpetual is a just claim, and he does not forbid us to al- 
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low that influence in other ways than the ways of theological writing ; 
we are permitted to believe that the influence is neither special nor 
limited to any age of the world or any class of persons. The impres- 
sion which the volume gives is, that the truth and beauty of any work 
is the measure of its inspiration as well as the measure of its value. 
So far as Biblical criticism is concerned, inspiration may be wholly 
ruled out. It is of no help whatever in finding the meaning of a pas- 
sage. So far as creed-making is concerned, it is equally unnecessary. 
It cannot tell us whether any doctrine is true or false. Its merit is in 
bringing, or appearing to bring, the soul of man into closer relations 
with the Spirit of God, — the Divine element more into human thought 
and human affairs. 

Such works as this of Dr. Curtis are excellent as overthrowing that 
false reverence for the letter of Scripture, which makes it the arbiter 
of justice against social expediency, common sense, and kind feeling. 
But they are far less influential in that direction than the very argu- 
ments of the bibliolatrists in questions of practical ethics. The defences 
of slavery from the letter of the Bible, the pleas against amusements, 
the Sabbath arguments, the arguments from Scripture about women's 
rights, about wine drinking, about the death penalty, — these have done 
far more to discredit the theory of Biblical inspiration than any such 
writings as those of Curtis or Colenso. The whole New Testament 
has suffered from the false reading of the letter of Paul to Philemon. 
The attempt to hinder horse-cars from running on Sunday by citing 
Biblical prohibitions not only always fails, but it reacts against the 
Scripture. The book cannot be the Word of God which sets itself so 
positively against human need and convenience. The extent of rebel- 
lion against the former theory is proved by the little heed which is now 
paid in legislative halls to these Scripture pleadings. They have hard- 
ly more force in making or repealing laws than they have in scientific 
discussions. The curse of Canaan had no more weight with Mr. Lin- 
coln when he wrote his Proclamation, than it has with Professor Owen 
when he discusses ethnology. The inspiration which Congress respects 
is the voice of the Lord to-day in the nation and for its needs. 

The closing chapter of Dr. Curtis's work on the evidence for Chris- 
tianity from its effect upon human life and social customs, good as it is, 
is wholly irrelevant, and has nothing to do with his subject. There is 
no need to connect the existence of Christianity with any argument 
about the Bible. The idlest of fears is that the real Gospel of Jesus 
will be jeopardized by any theory of the origin or the value of the 
written record. The loss of the Bible altogether would not be the loss 
of the Gospel. But the overthrow of false notions about it will not 
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consign it to obscurity or give it any second place. The freest specu- 
lations of rationalism have not as yet diminished the honor paid to the 
chief of books. The Bible Society is quite as busy with its presses and 
its editions, in all civilized and savage tongues, as it was before Renan 
or Strauss uttered their dreadful words of denial. Men study the Bible 
more willingly and more faithfully when they are allowed to distinguish 
in it what is true from what is false, than when they are warned at the 
outset that it is all infallibly true. There never was a time in the his- 
tory of Christianity when there was so much real " searching " of the 
Scripture as the time in which we are living. Investigation now as- 
sists and guides exposition. 

The proof-reader of Dr. Curtis's work has been strangely careless, 
and the typographical mistakes are numerous and annoying. " Eph- 
raim Cyrus" (p. 127) for Ephrem Syrus, " Mahaleel" for Mahala- 
leel, " Sala " for Salah, "Armenian" for Arminian, "Bauer" for 
Baur, " Intillege " for Intellige, " Baruck " for Baruch, " Brounson " 
for Brownson, " Belgiam " for Belgian, " Thedoret " for Theodoret, 
" Cephalopoda " for Cephalopoda, " Saurord " for Sauroid, " Aquilla " 
for Aquila, " Arphaxed " for Arphaxad, " insurperable " for insupera- 
ble, are only a part of the misprints that we have noted. Occa- 
sionally the Greek words are without their proper accents. 



5. — Angelic Philosophy of the Divine Love and Wisdom. By 
Emanuel Swedenborg. Translated by R. N. Foster. Phila- 
delphia : J. B. Lippincott & Co. 1867. 

The publishers of this new and beautiful edition of one of Sweden- 
borg's chief treatises are engaged in reproducing all his books in 
greatly improved form. Men of sense and scholarship preside over 
the enterprise, so that we have a chance at last of seeing Swedenborg 
in a free and graceful English dress, without having our taste shocked 
any longer by the rudenesses and awkwardnesses of a mere conven- 
tional terminology. It is very sad that any one should ever be com- 
pelled to look at the catholic Swedenborg in translations intended origi- 
nally for the uses of a sect ; for, however unconscious of any improper 
bias the translator may be, and however disposed as he himself con- 
ceives to act honestly, the very fact that he is a man of sectarian aims 
disqualifies him fully to understand Swedenborg, or do adequate justice 
to his thought, and renders it inevitable that he should to some extent 
mislead the reader. We hail this new edition of Swedenborg, there- 
fore, as free from the stigma of these influences. Rev. Mr. Barrett, 



